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Abstract:
The world as of today has been facing sensitive socio political issues due to fanatic
jealousy and blind following of religious faith and beliefs which established a continuing
threat to peace and tranquility in different parts of the world. Scholars like Syed Hossein
Nasr, John Hick, Hans kung, and Sir Syed Ahmed Khan have shared their thoughts on
the subject as much as organizations like United Nation Alliance of civilization
(UNAOC), Religions for Peace (RFP), Parliament of the World’s Religions, The
Interfaith Alliance etc. have been working to promote inter faith relations.

The role of interfaith harmony in establishing a peaceful society ensuring human equality
and protecting human dignity cannot be overlooked. Islam is a religion of peace which
led foundation of this concept in seventh century. Prophet Mohammed peace be upon
him migrated to Medina in seventh century and declared a charter of Medina in 622 AD
with the neighboring societies and gave a new dimension to the religious beliefs
introducing patience and acceptability for different faiths living in comity. Allah
Almighty guided his righteous Prophet to call upon Jews and Christian tribes to enter
into a peace treaty on the basis of common beliefs without pressing each other to object
the differences in faith. This interaction paved the way for exchange of socio political
and economic thoughts in the region, adaptation for art and culture as much as promoted
a civilization in that region . Charter of Medina therefore is regarded as an important
milestone in the history of mankind being a stepping stone towards interfaith relations
and its principles i.e. live and let live other humans with dignity and freedom to profess
their personnel faiths.

Introduction:

According to Dr Hameedulah, “the first written social agreement in the world is the
charter of Medina® which was implemented by Prophet Muhammad, the Messenger of
Allah (peace be upon him)?2. This charter or constitution of Medina ended the inequality
and conflicts between tribes and laid the foundation of an institution i.e. the state, on the
principles of justice, equality and rule of law.®

A German orientalist, Julius Wellhausen has observed, “the first Arab community with
sovereign power was established by Muhammad in the city of Medina, not upon the basis
of blood which naturally tends to diversity, but upon that of religion which is equally
binding in all”.*
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After migration by the Holy Prophet (P.B.U.H) from Makkah to Madinah one amongst
the foremost steps taken by him was execution of Pact of Madinah which was a complete
document issued in the first year after migration. In view of its subject and contents this
can be read in two parts which division is commonly accepted by the scholars. The pact
of Madinah indeed has served as a Constitution describing 56 Articles therein. The first
part was consisted of 25 articles wherein the rights and obligations of Muhajeren
(migrants) and Ansar (local Muslims of Madinah) have been detailed whereas the second
part rested upon 31 Articles whereby the privileges, rights and duties of Jews and other
religions of Madina have been agreed upon®.

In the Charter of Madinah, the protection of basic human rights was ensured and it was
taken into account that the right to life, property and democratic freedom of the citizens
of the state should not be affected in any way; freedom to profess religion of choice by
the citizen was more specifically accepted for all without any limitation and this has been
given a constitutional protection as a state fundamental. Prophet Muhammad (peace be
upon him) rested the foundation of his state on the utmost ethical standard accepting
respect for humanity as a collective responsibility and has established by practice positive
jurisprudence in that region having no traces of before.

Before discussing the provisions of the Charter of Medina, it is necessary to make a brief
comparative review of the religious & social diversification in Makkah and Madinah.
Although Makkah was the religious and commercial center of the entire Arabian
Peninsula and its governance was solely in the hands of the Quraish tribe. The other
tribes living in Makkah had no role in political affairs of the city. The majority of the
inhabitants were pagans. On the contrary, there were different tribes living in Medina
and their religious beliefs were also diversified. Two famous tribes, Aus and Khazraj,
worship idols like people of Makkah whereas large numbers of Jews were also living in
Madinah.®The tribes of Banu Nadeer, Banu Qainuga and Banu Quraizah’ were most
prominent there. Each tribe had a separate settlement and had their own administration.®
Their occupation was trade and lending money on interest and they were financially
sound. Apart from them, Christians were also settled but less in numbers.®

One of the first steps taken by the Messenger of Allah (peace be upon him) after his
migration from Makkah to Madinah was the signing of the Charter of Madinah.° It was
completely issued in the first year of Hijrah.!* The Charter of Madinah was recorded by
Ibn Ishaq in Al-Sira, by Ibn Sa’d in Al-Tabagat al-Kubra, by Ibn Hisham in Al-Sirat al-
Nabawiyyah, by Ibn Kathir in Al-Bidaiya wal Nihayyah, by Ibn Sayyid al-Nas in Ayun
al-Athar fi Funun al-Maghazi and Shamayil wal Sier, by Abu Ubaid Qasim bin Salam in
Kitab al-Amwal and Ibn Jarir Al-Tabari in Tarikh al-Rusul Wal Muluk. Besides, same
has reference in the authentic books of hadiths however with little difference in
narration.*2

The purpose of study in this research is the inter-faith relations as such focus shall be
given to the provisions of the Charter of Madinah relating to inter-faith relations,
harmony and tolerance. Thus, fundamental attributes of the charter of Madina are
discussed as under:

1. Protection of fundamental human rights

The protection of fundamental human rights was ensured in the Charter of Madinah. It
was considered that the right to life, right to property and democratic freedom of the
citizens of the state should not be affected in any way.
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And the hands of the pious believers are against anyone among them who abuses or tries
to do injustice, or uses the tactics of sin and apostasy and spread disorder among the
believers. The hands of the believers will rise together in opposition to such a person,
even if he is not the son of any of them.

Similarly, no religious and tribal discrimination was allowed amongst the citizens of the
state in the protection of life, property and honor.
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A refugee is like an asylum seeker. Neither anyone would harm him and nor he himself
became a sinner by breaking his covenant. And no one will be given shelter without the
permission of those living there.

Every person has been given an independent right in recognition of his status in a society
and a refuge provided by any one irrespective of his social status was therefore declared
to be given respect by the community in general.

These Principles enunciated by Prophet Muhammad (Peace be upon him) in Seventh
century have been brought to practice under convention on civil and political rights and
convention an economic social and cultural rights by the United Nations in 1966
mandating for equal rights to all individuals by a state party irrespective of caste, creed,
colour, religion, belief and social status of an individual.

2. Protection of religious freedom and rights of minorities

In the Charter of Madina, besides providing the basic rights of the citizens of the State of
Medina, freedom to practice religion of choice was also ensured for the minorities living
therein. The rights of minorities were described fully in the charter, however, they were
required to act as a responsible citizen of the state of Madinah to abide by the constitution
and ensure complete allegiance therewith by avoiding any seditious activity or
oppression in the society.®
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And the Jews of Bani Auf and their allies and followers, together with the Muslims, will
form an Ummabh (faction). Jews will be allowed to follow their religion and believers will
be committed to their religion. However, whoever commits oppression or breach of
promise will only put himself and his family in trouble. And the Jews of Bani al-Najjar
have the same privileges as the Jews of Bani Auf. And for the Jews of Bani al-Harith the
same is true for the Jews of Bani Auf. And for the Jews of Bani Sa'idah, the same is for
the Jews of Bani Auf. And for the Jews of Bani Jatham, the same is for the Jews of Bani
Auf, which is for the Jews Bani Auf. And Jaffna, which is a branch of the tribe of Thaalba,
will have the same rights as the original. And Bani al-Shaitaba will have the same rights
as the Jews of Bani Auf, and it is obligatory on everyone to be faithful to this (document)
and not to break the covenant. And the sub-branches of the Jews (tribes) will have the
same rights as the original.

The Jews were thus given equality in socio-political and cultural rights with the Muslim
subjects.
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If we consider the above provisions of the Charter of Madinah, it is clear that the
distinguishing feature of this manifesto is that it has neither usurped any right of any
person or tribe nor forced anyone to change his religious beliefs; neither the customs and
traditions of the Jews were restricted nor any undue interference has been allowed to be
made in their private affairs. People of Madinah had been victims of civil war for a long
time, as quoted by Wellhausen, describing it as a society where life was then indeed
impossible before the arrival of the Messenger of Allah (peace be upon him) but with the
advent of Islam in Madina this society has become the most peaceful and harmonious
place in the Arabian Peninsula.!® This is the reason why all people of Madinah despite
of all tribal and religious differences accepted the charter and a state with a strong
constitution was established. This state had not only exhibited a political unity amongst
all ethnic and religious groups in Madinah but has eradicated the past socio political evils,
rifts and clashes.*®

3. Shared responsibility in Defending Aggression.

The Charter of Madinah was not only a political constitution regarding inter-faith
relations, it also served as a defense pact for the citizens of Madinah. The constitution
required all parties to defend each other collectively against external attack; the defense
of the state of Madinah was declared as the joint responsibility of all, and each party
agreed to abide by the terms of peace in the covenant concluded.
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And whoever fights against the people of this scripture, all parties (Jews and Muslims)
will help each other and wish each other sincerely and respond with loyalty without
breaking the covenant. And every victim shall be assisted and helped. And that as long
as the war lasts, the Jews will bear the expenses together with the believers. And for the
people of this scripture, the internal bounds (Jouf) of Yathrib (Madinah) was declared
as a Haram (Pious place).
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And all of them (Jews and Muslims) will help each other against army attacks on Yathrab
(Madinah). Whoever among them (Muslims) invites the Jews to make peace with his ally,
the Jews will make peace with him. Likewise, if they (Jews) invite for a similar
reconciliation, the believers will also accept this invitation. Except that one fights for
religion.

Under the Charter of Madinah, Jews and polytheist tribes became allies of the Muslims
and shared the responsibility of defending the state of Madinah.

4. Acceptance and Allegiance to the prevailing laws

In the context of inter-faith relations and tolerance, the Charter of Madinah has featured
an important aspect whereby customs and traditions that have been practiced for
centuries were given respect and recognition unless same conflicts humanity. Therefore,
even while introducing a new constitution, the Holy Prophet (peace be upon him) did not
ignore the already prevalent local laws of the different tribes of the state of Madinah.?2
The Law of Diyat (blood money) as prevalent in tribal customs was endorsed expressly;
it was scheduled therein that in cases of murder Quraysh, Banu Auf, Banu Sa’idah, Banu
Harith, Banu Jasham, Banu Najjar, Banu Amr bin Auf, Banu Nabit and Banu Aus shall
follow their own tribal laws to pay Diyat.??
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Even in the present era, keeping in mind the prevailing local laws of different religions
and nationalities, considerable benefit can be taken in the field of inter-faith relations and
social harmony. The Britishers came in Indo-Pak and ensured the implementation of
personnel laws relating to marriage, divorce and succession on the basis of religious
dictates of Hindus, Muslims, Christians and other minorities in the region. Thus one can
safely say that what has been practiced by the Britishers in 20" Century in Indo-Pak has
been based upon the teaching of the Holy Prophet (P.B.U.H) who endorsed these
principles in seventh century AD.

5. Sharing of powers

All segments of the society have been given share in power and authority. In the state of
Madinah besides, Muhajareen (the migrants) and Ansars (local believers), the non-
Muslims have their distinguished independent political influence. Under the charter of
Madinah the concerns of all such fractions have been independently taken care of by
enacting mutual covenants for rights, duties and obligations; however, sovereignty of the
state of Madinah under the charter was set out as a supreme concern for all. To ensure
this norm a concept of devolution of powers was embodied in the charter in order to run
municipal administration and domestic affairs of the state through accepted roles of all
individuals.?*
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The emigrants who are of the Quraysh shall observe the established custom of their tribe
in the conditions of Diyat (blood money) shall redeem their captives with a suitable
ransom and shall treat other Muslims with justice and fairness.

Both of these traditions (bloodletting and Diyat) had to be observed according to Muslim
tribal principles and one of the important things was that the payment of bloodletting and
Diyat was declared a collective responsibility of each tribe, so that no one can escape.
Thus Welhausen writes: “Therefore the first time the talio becomes effective, there it can
be enforced. The community, at the head of which God stands, and the Prophet as God’s
representative, has power to deliver the shedder of blood over to avenger, and it is duty
of the community to see that this is done.?

The famous orientalist R. A Nicholson acknowledges this and writes:

“Muhammad’s first care was to reconcile the desperate factions within the city and to
introduce law and order among the heterogeneous elements which have been described.
He drew up writing a charter between the Emigrants and the Helpers, in which character
he embodied a covenant with the Jews, confirming them in the exercise of their religion
and in possession of their properties, imposing upon them certain obligations and
granting to them certain rights.”?’

6. Principles of Accession in the Constitution

The concept of accession and its modern principles are codified in the UN Charter came
in existence in 1945 whereas The Charter of Madinah serve as state policy for accession
of any state or community entering in the Federation of Madinah in Seventh Century AD.
This Charter of Madinah has set out between the Quraysh and the other inhabitants of
Madinah, and it included the scope and possibility of inclusion of more classes in the
constitution and it has therefore been established that in future, any other class
recognizing the terms of the constitution shall be given opportunity to join the federation;
no restriction on participation rather, all those groups who accept to follow and
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participate in the war with them in future shall also be accepted as a part of the social
agreement declared under the constitution.?
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Among the believers of Quraysh and Yathrib and those who join them in following them
and take part in war (as their ally).

The Jews were influential people in Madinah. To establish political relationship with
them the pact of Madinah provided that if in future the Jews follow the constitutional
plan of action determined in the Charter, in return they will also get help and equality as
well as protection from oppression and persecution. Thus, the Jews participated well with
the Muslims in upholding the provisions of charter and regarded it as a constitution.
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Whoever of the Jews follows us will have help and equality. They (Jews) will not be
wronged, nor will any (enemy) be helped against them.

7. Ethical VValues

Morality is a fundamental concept shared by all religions. Principles such as honesty,
integrity, chastity, trust, mutual love and respect, respect for relationships, compassion
for the less fortunate, and rejection of prejudice, hatred, cruelty, and violence are
universally upheld. All religions recognize the significance of these moral values and
condemn their void. Islam, in particular, seeks to foster morality in society through
defined framework. %2

In the Charter of Madinah, the rights and duties of different sections of the state, the
duties of various institutions of the state, and the rules and regulations for the
establishment of constitutional order were not only defined, but the ethical standards and
spiritual reasoning was also embedded for the proper implementation of rules and laws
detailed in the constitution. It has been felt obvious that without a concrete moral and
spiritual reasoning the true objective may not be achieved.
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Each worker will be responsible for his actions. The transgressor will transgress on his
own soul, and Allah is with him who follows the contents of this scripture with utmost
sincerity.

8. Political and contractual unity

The most important feature of the Charter of Madinah is the concept of political and
contractual unity. This concept was a new expansion of the political concept that had no
precedent at that time. It was felt necessary to give dignified political and state position
to all fractions of the society. Therefore, all the parties between whom the Charter of
Madinah was concluded, and the parties who may participate in the treaty later were
obligated political unity under the following clause of the Charter of Madinah.3*
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These (all groups) will exhibit a separate (political) unity distinct from the (other) people
of the world. The Jews will be (authorized to stay) on their religion and the believers will

be committed to their religion. However, whoever commits oppression or breach of
promise will only put himself and his family in trouble.
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The above point is worth noting that all the addressees of this document were declared
as a political unity®” which is the basis of inter-faith relations, harmony and tolerance.
This idea is also reflected in the renowned speech delivered by the founder of Pakistan,
Quaid-e-Azam Muhammad Ali Jinnah, on 11 August 1947. He has said “If you change
your self and work together in a spirit that every one of you, no matter to what community
you belong, no matter what relations you will have among, no matter what is your colour,
caste or creed; At the first and the last you are citizen of this State with equal rights,
privileges and obligations; there will be no end to the progress you will make. You are
free; you are free to go to your temples, you are free to go to your mosques or to any
other places of worship in this State of Pakistan”.

However, it is clear that in the Charter of Madinah, where the concept of the political
unity of the state was given on the one hand, by highlighting the separate identity of the
Muslim Ummabh, the fallacy that will arise in the future was also resolved that all the
parties of the state be termed as a single nation. Being a political entity, Muslims and
non-Muslims have the same constitutional status. 3
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Believers are brothers and helpers and helpers in comparison to other people.

As a result of the Charter of Madinah, a just and fair society was established in the State
of Madinah®® and for the first time a centralized judicial system came into being.
Whereas earlier, due to religious and social differences and conflicts, each tribe resolve
cases based on its own customs and traditions. In this Charter, the Messenger of Allah
(peace be upon him) formally determined the rights and duties of the believers and local
residents. By establishing a contractual relationship with the non-Muslims of Madinah
and especially the Jews without any administrative pressure and coercion.* Political and
military measures were articulated for the management and protection of the city of
Madinah. Measures were taken to protect the Muslims from possible threats from the
enemy (Quraysh-e Makkah). Dr. Muhammad Hamidullah makes a comprehensive
comment on this situation and writes:

"A small settlement, consisting of twenty-one villages, was organized into a city-state,
and its small but diverse and heterogeneous population was united to a center under a
flexible and workable constitution. A political system was established in the city of
Madinah, which later became the capital of a vast and powerful empire spread over the
three continents of Asia, Europe, and Africa.”*?

The analysis of the various provisions of the Charter of Madinah reveals the fact that
after the migration, a political system was established in Madinah in which the different
social classes of the city were divided into a political unity. This political unity included
two types of religious and social classes: one Muslim which consisted of the Muhajireen
and the Ansar and the other non-Muslim which consisted of Jewish tribes, non-Muslim
Arabs and Christians.*® Therefore, all the parties between whom the Charter of Madinah
was concluded and the parties will participate in the treaty in future according to them
were declared united.

In contemporary inter-faith relations, the most important reference of the Charter of
Madinah is the concept of political and contractual unity established amongst people of
different religion. This concept was a new expansion of the political concept that had no
precedent. In order to ensure rule of law, it was necessary to extend equal opportunity to
all fractions more particularly a dignified political and social status that even individuals
would consider himself as a savior of the state and play a responsible role. This is such
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a unique aspect of the Charter of Madinah that it can be adopted as a basic guideline for
inter-faith relations, harmony and tolerance in the present era. The world would become
the cradle of peace and tranquility and an ideal society will come into being if on these
footsteps inter-faith relations are accepted throughout the world. There is a peaceful
resolution of Palestine Israel conflict as well as other cross border dispute in the world.

The Charter of Madinah has created acceptance of laws, moral principles, and human
values among the citizens of the state. It eradicated the practice of oppression, injustice,
inequality and other social problems of the society. The Charter of Madinah serves as a
guideline for next generations and more particularly in this era. Due to this, the principle
of religious freedom was coined as much as the basis on which non-Muslims can have
alliance and cooperation with Muslims were marked, which can be adopted in the present
age to lay the foundation of a multi-religious society.

Having discussed briefly the provisions of the charter of Madina we found that a just,
fair and comprehensive treatise has encompassed all rights and obligations of the
subjects; neither even a minor right has been abrogated nor was any kind of abuse done
to anyone. Charter was accepted by all the residents of Madinah for the reason that
neither their rights were usurped, nor their duties and obligations were unnecessarily
burdened and no unreasonable demands were made from them. At the same time, it is
also worth noting that express allowance has been declared for customs and practices and
other similar matters.** Ignoring all the distinctions of the period of Jahiliyah
(ignorance), the rights of all residents were declared equal. With the cooperation and
collaboration of all, a comprehensive political system has been established in Madinah,
which later became a model for all political systems in the world.*®

Similarly, fundamental human rights, rule of law, protection of minorities, protection of
women's rights, the concept of economic security and other principles, which were
determined in the Charter of Madinah are the guidelines for today’s world. It plays an
important role in the promotion of inter-faith relations and tolerance in the present age
because it presents a model of peaceful coexistence between different religious and
ethnic groups. It recognizes the rights of non-Muslims to practice their religion and
conduct their own affairs, while also creating a framework for mutual cooperation among
all the citizens of Madinah. It also emphasizes the importance of justice and respect for
diversity, which are essential values for promoting harmony among people of different
backgrounds.

As a whole, the Charter of Madinah serves as an important historical example of how
different religious units and social classes can work together to create a peaceful and just
society. The Charter of Madinah emphasizes the need for unity and cooperation among
different religious units and social classes and it is still relevant today as a source of
inspiration and guidance for those seeking to promote interfaith understanding and
cooperation.

The principles presented in the Charter of Madinah can also be used to promote religious
tolerance and pluralism in Muslim-majority societies since it emphasizes the importance
of recognizing rights of non-Muslims and creating a system of government that is based
on justice and equality for all. Even today, this social agreement can be applied to
promote social justice and equality for disadvantaged groups such as refugees,
immigrants and religious minorities and to promote mutual cooperation in areas such as
environmental protection.
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